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SCHULTZ'S OLD TESTAMENT THEOLOGY: 
A CONDENSED SUMMARY. 



By Rev. W. P. McKee, 
Minneapolis, Minn. 



2. CHAPTERS III AND IV. 1 

Our next task is to compare the Old Testament religion with 
other religions. 

Until recently, it has not been possible to form a judicial 
estimate of the Old Testament religion, because the Scriptures 
have been considered too sacred to be studied critically. The 
idea of comparing the Old Testament with heathen books was 
not to be thought of. Spencer was the first to suggest that in a 
few external matters there was a connection between the religion 
of Israel and that of Egypt. For a time all that one was allowed 
to do was to compare the Old and New Testaments. At an 
early time it had been suggested that the God of the Old Testa- 
ment was not the God of Christianity. It was contended that 
the religious principle of the Old Testament excluded love, and 
by some it was even considered to be a principle of envy and 
selfishness, absolutely immoral. 

As soon as greater freedom in the handling of the sacred 
writings became possible, these comparisons multiplied. Some 
have sought to separate the two Testaments, to the disparage- 
ment of the Old. Others have sought to put the two on the 
same level, in order to show that neither contains the highest 
religion. 

So soon as the Old Testament came to be studied in a judi- 
cial spirit, the question had to be faced, What is there peculiar 
about the Old Testament religion? 

1 The summary of Chapters I and II appeared in the August number. 
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Undoubtedly monotheism attracts attention first. Especially 
in the later history of the religion. Israel's faith centered here. 
And this is usually taken to be the characteristic feature of Israel- 
itish religion. But the Old Testament does not chiefly teach 
that there is but one God. It makes most of the fact that it is 
Israel's duty to have but one God. The prevailing conviction 
now is, that it was late in Israel's history that she got clear 
notions as to the fact that there is but one God. And besides, 
one might believe in monotheism of a sort, and yet not believe 
in the Old Testament religion. Hence monotheism is not the 
term by which to define the religion of the Old Testament. 
Neither is the idea that God is personal the peculiar feature of 
Israel's faith. In this she does not much differ from the other 
nations about her 

Philosophers have pronounced various judgments on the 
religion of the Old Testament. Immanuel Kant seems to declare 
that it was hostile to the higher nature of man. He thought 
that the Jews did not have the idea of immortality, and hence 
had really no religion at all. To him Judaism was a mere col- 
lection of laws with a political purpose. The difficulty with Kant 
was that he called the worst part of Israel's history Jewish, and 
all the best features he separated as "non-Jewish." In such a 
way it is easy to make Israel seem poor. And as regards civil 
life, the Old Testament identifies the national with the religious 
life. But the religious is the thing sought at last. The civil is 
important only so far as it is religious. 

English deism opposed the Old Testament in every way. It 
was thought to lay too much stress on rewards for virtue. Such 
teaching was necessary at that time in the history of the world. 
But, on the other hand, ihe Old Testament teaches self-efface- 
ment and self-sacrifice, especially in the sublime figure of the 
suffering servant of Jehovah. Renan and Strauss also thought 
poorly of the Old Testament, declaring it weak in thought as 
contrasted with the sacred books of India. But how is it that 
Judaism, Mohammedanism and Christianity have laid hold of the 
civilized nations of the Aryan race, if they are so poor and weak? 
Hegel was the first man to give a complete estimate of Judaism 



SCHULTZS OLD TESTAMENT THEOLOGY. 365 

as compared with other religions. But his work is now useless, 
for he ignored the religions of the Hindu, the Persian and the 
Buddhist. Hegel thinks heathenism the lowest stage of religious 
development. Christianity is the highest, being the religion of 
incarnation and reconciliation. The bridge between heathenism 
and Christianity is formed by the Greek, the Roman and the 
Jewish religions. Hegel thinks the Old Testament religion the 
least complete of the three, because it separates between man 
and God in a sharp way and does not bring man and God into 
real unity. Bruno Bauer, on the other hand, insists that the 
Jewish is superior to the Greek religion, because in the Greek 
there was really no consciousness of sin. Both of these writers, 
however, fail to see that the characteristic feature of the Old 
Testament religion is the growing unity between God and man, 
in the kingdom of God on earth. 

Schelling believes that the Old Testament religion is the 
revealed religion of God. But he thinks it is hampered by the 
natural religions out of which it sprung. He also thinks it 
hampered by the fact that it was under the necessity of oppos- 
ing false religions, idolatry, at every stage of its own growth. 
Modern philosophical writers generally agree that the Old 
Testament is the preliminary stage of Christianity. It does not 
recognize that God dwells in, energizes in, the world. Yet it is a 
revelation, and teaches that in the nation man has a real union, 
with God. We must fully assent to the beautiful saying of 
Lotze : " Among the theocratic nations of the East the Hebrews 
appear to us like sober men among drunkards. To the ancient 
world they doubtless seemed like dreamers among waking men."' 

Examined historically, Judaism at first sight seems to rank 
with the great ethical religions. Examined more closely, how- 
ever, it is seen to have its roots in physical and national religions. 
It springs at first from nature-worship. In the earliest history 
of nations man personifies the mighty forces of nature which 
confront him. He feels that somehow these forces are akin to 
his own spirit. But he does not thereby think of God as one. 
These nature-religions are always national religions moulded by 
the experiences of the people. The mode of worship is con- 
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nected with the every-day life of the people. The lowest of 
these religions is animism, in which the separate phenomena of 
nature are regarded as living forces and are feared and dreaded. 
Closely akin to this is ancestor-worship. Among the Semitic 
pastoral tribes the form of the nature-worship seems to have 
been somewhat higher than this. There was no idea of one God 
however. But the people feared God because he was holy and 
terrible. He was worshiped as the Sovereign Lord of the 
particular people. Out of this soil grew the higher forms of 
prophetic religion. Out of it also grew the terrible fear which 
expressed itself in human sacrifices. 

No doubt the highest form of nature-worship is that which 
lies back of the religions of the Aryan races. Here the gods 
are elemental spirits intermingling with the souls of men. 
These spirits are neither good nor bad. But the heaven of light 
is looked upon as the source of the powers of nature. The 
religious feeling thus excited is one, not of fear, but of love. It 
is a joyous heroic religion, the spring of poetry and culture, of 
ethics and philosophy ; yet not a foundation for prophecy or 
revelation. 

These primitive religions each grew into civilized religions, 
the Babylonian, the Hindu, the Egyptian, the Grecian, the 
Roman, the Chinese. But in none of these is there a real 
advance beyond the merely physical religion. No one of these 
great religions fully acknowledges that God is spirit. No one 
fully teaches that communion with God must be inward. No 
one distinctly proclaims that religion has to do with the indi- 
vidual life. Whether as regards origin or ultimate aim, no one 
of the religions of this class admits of any comparison with the 
biblical religion. Indeed there are but three religions, besides 
Christianity, which are at all worthy of comparison with the 
religion of the Old Testament. These are the Persian, the 
Buddhist and the Mohammedan. 

Judaism and the Persian religion each grew out of simple 
nature- worship and each gained a spiritual conception of God, 
mainly, by means of the religious genius of their prophets. That 
they were in sympathy with each other when they first came 
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into contact is plain from Isaiah 44 and 45. The differences are 
mainly two. The Persians spent their energies in war, and no 
men of prophetic spirit came forth to develop their religion. 
Hence it went down before the religion of civilized Asia. The 
other difference is in the soil. The Persian religion had many 
kindred spirits about the God of Light. Polytheism became 
easy. This was not true with the God of the Hebrews. By the 
prophets he was raised absolutely above the world and made to 
be supreme over good and evil. 

As regards Buddhism, Judaism has for it no affinity what- 
ever. Buddhism is nature-religion because pantheistic. And the 
outcome of it is pessimism. As a mere " world " it is not good, 
and to belong to it is no blessing. Only the man who believes 
in the providence of a God, who is spirit and who is love, has the 
right to look at the world with the eye of an optimist without 
being guilty of superficiality. 

As for Mohammedanism, it cannot be compared with the Old 
Testament religion, because the kernel of Mohammedanism was 
taken from the Old Testament. Mohammedanism is only a 
heresy whose power is due to its having to contend with the 
idolatry and heathenism of the oriental church. 

As to the relations between the Old Testament and the New 
(Chapter IV), Christ and his apostles regarded Old Testament 
piety as fitted to be the foundation even of Christian piety. The 
Old Testament religion is an essential part of Christianity. A 
Jew could remain a Jew, while becoming a Christian. A Chris- 
tian, on the other hand, could not remain a worshiper of Jupiter. 
Every New Testament idea is found in germ in the Old Testa- 
ment. The Old Testament religion is truly a religion of revela- 
tion leading up to the divinely-human life of Jesus. 

The Old Testament religion was not a mere natural human 
development. It was the product of the Spirit of God, at work 
in Israel's spiritual life, by which Israel was separated to a 
special work. The Old Testament religion can only be explained 
as a religion of revelation. The knowledge of God was not 
obtained along the line of philosophy or poetry. Israel's teachers 
were prophets. These men understood the will of God intuitively. 
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Religious truth did not come to them by intellectual labor. It 
came to them as a power pressing upon the soul with irresistible 
might. And yet the divine religion conformed itself in its 
growth to the laws of development. It adopted the popular 
customs and festivals of the time, some of which were not Israel- 
itish. It did not at once change the moral standards of bedouin 
life. It purified them gradually from within. It put up with 
slavery and polygamy and soothsaying, until the time came when 
these could be purified. And it came to a consciousness of its 
own true essence only in Christ. 

There is one basal principle in biblical religion, in Old Testa- 
ment and in New alike. It is this, that the perfect God wishes 
to bring men into holiness and communion with himself. The 
history of Judaism is the history of God's plan to redeem men 
from sin and reconcile men to himself. In poetry and in 
prophecy there is joy over communion with God, or sorrow at 
the loss of it, or longing to obtain it. A present salvation is 
always in mind. 

The question remains, What relation do these two Testaments 
bear to each other? The early church saw in Christianity only 
the completion of the Old Testament religion. The essence of 
religion is a salvation that moulds human life. The moment we 
admit that Jesus is the complete revelation of the Divine Spirit 
in human life, that moment we declare Jesus to be the one who 
alone has seen God, and Christianity becomes a thing absolutely 
new. The incarnation is not revealed in the Old Testament. It 
is because Jesus is absolutely unique that we must deny that 
Christianity is a mere development out of Judaism. The Old 
Testament religion is a religion of duty, of law. Christianity is 
the religion of incarnation, of union between God and man. It is 
the religion of reconciliation and of love, of faith and of sonship. 

The New Testament religion is not in the Old Testament as 
a hidden and secret teaching. But it is there in germ, incomplete 
and undefined. There is a real unity of life in both religions. 
Neither can be understood without the other. For him who has 
not seen the fruit much both in bud and blossom will remain a 
riddle. The line of separation between the Old Testament and 
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New Testament theology, is easily drawn. The boundary is the 
founding of the priestly state, at the close of the Maccabean 
struggles. Up to this time the old religion has been creative, 
living. At this time it becomes fixed in form, perfect in character, 
incapable of further development. Whatever follows is intro- 
ductory to New Testament theology. It is no part of Old Test- 
ament theology. 



